
Siirah At-TaghEbun 
(Loss and Gain) 

This Si-irah is Madani, and it has 18 verses and 2 sections 

With the name of Allah, the All-Merciful, the Very-Merciful 

Verses 1 - 10 
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Allah's purity is pronounced by all that is in the 
heavens and all that is in the earth. To Him belongs the 
kingdom, and for Him is all praise, and He is powerful 
over every thing. [I]  He is the One who created you, then 
some of you are disbelievers, and some of you are 
believers. And Allah is Watchful of what you do. [21 He 
has created the heavens and the earth with truth, and 
shaped your figures, and made your figures good, and to 
Him is the final return. [31 He knows all that is in the 
heavens and the earth, and He knows whatever you 
conceal and whatever you reveal. And Allah is 
All-Aware of what lies in the hearts. [41 Did the news of 
those people not come to you who disbelieved earlier, 
and tasted (in this world) the evil consequence of their 
conduct, and for them (in the Hereafter) there is a 
painful punishment? [51 That is because their  
messengers used to bring them clear proofs, but they 
said, "Shall some mortals give us guidance?" Thus they 
disbelieved and turned away, and Allah did not care. 
And Allah is All-Independent, Ever-Praised. 161 The 
disbelievers claim that they will never be raised again 
(after death). Say, "Why not? By my Lord, you will be 
raised again, then you will be told about what you did. 
And that is easy for Allah." [71 So, believe in Allah and 
His Messenger, and in the light We have sent down. And 
Allah is All-Aware of what you do. [81 (Be mindful of) 
the day He will gather you for the Day of Gathering. 
That will be the Day of loss and gain. And whoever 
believes in Allah, and does righteously, He will write off 
his evil deeds, and will admit him to gardens beneath 
which rivers flow, where they will live forever. That is 
the great achievement. [91 And those who disbelieve and 
reject Our signs-they are the people of the Fire. And it 
is an evil place to return. [lo] 

Commentary 

2): &; , ;id , f i  &-$I$ (He is the One who created you, then 



some of you are disbelievers, and some of you are believers.. .64:2) In the 
phrase fa-minkum, the particle 'fa' [translated here as 'then'] denotes 
'one thing happening after another '. In this instance, the phrase 
~khalaqakum' [created you1 indicates that a t  the inception of creation 
there were no unbelievers [kzfirsl. Human beings were, subsequently, 
divided into believers and non-believers by their own free will and choice 
with which Allah has invested them. They are rewarded or punished on 
account of exercising the free will and choice. A Prophetic Tradition states: 

,.#*,, ,*,, , /?" ,, ,,,4 J , ,  J 3 

$ 1 ~ 3  $ 1 2 ~  b i r " g '  UJS ily $;?e y (Everyone is born a Muslim, but his 
parents make him a Jew, a Christian.. .) [QufiubI]. 

Two Nations Theory 
The Holy Qur'Zn has divided mankind here into two groups: a 

believing group and a non-believing one. This indicates that the children 
of 'Adam is one single brotherhood, and all human beings are  
members of this brotherhood. Kufr [unbelief] is the only dividing line that 
severs relationship with this brotherhood and creates another group. He 
who becomes a E f i r  has severed the relationship of human brotherhood. 
Thus group-formation can only take place on the basis of ' j m ~ n  and 
Kufr. Neither colour nor language, neither lineage nor family, neither 
land, territory or geographical region can divide human brotherhood into 
rival groups. The offspring of one father may live in different cities, or use 
different languages, or have different colours, but it does not divide them 
into different groups. Despite differences of colour, language, country or 
territory, they are members of the same brotherhood. No sane person will 
ever regard them as different groups. 

In the Days of Ignorance, ethnicity and tribal divisions had become 
the basis of factionalism, but the Messenger of Allah broke down these 
idols, which they pursued. By the express text of the Holy Qur7Zn d! 
e > , ,, , ,, 
i+! ;lejgJI 'All believers are but brothers' irrespective of their country or 
territory, their colour or family, or their language. They all belong to one 
brotherhood. So likewise, the non-believers, in the sight of Islam, belong 
to a single community. 

The above verse also bears evidence to the fact that Allah has divided 
all mankind into two groups - the believers and the non-believers. The 
variety of languages and colours, according to the Qur'Zn, is no doubt a 
sign of the perfect power of Allah, and having many socio-economic 



benefits, it is a great blessing, but it is not permitted to use it as the basis 
of factionalism or group-formation among mankind. 

Moreover, the binary division of mankind on the basis of 'imEn and 
Kufr is a matter of free will and choice. Both 'fmEn and Kufr may be 
adopted by one's free will. If a person chooses out of his own free will to 
abandon his group and join another, he can do it very easily: He may 
give up his articles of faith, choose another faith and thus join the other 
group. On the other hand, the affiliations of race, lineage, colour, 
language or territory are not within the power or control of anyone. No 
one can change his affiliation with his race, colour or language. 

It was this Islamic brotherhood that, in a short span of time, joined 
uncountable members of believers in a single string, from east to west, 
north to south, white and black, and Arabs and non-Arabs, whose might 
and power could not be resisted by the nations of the world, and therefore 
they revived once again the idols that were shattered by the Messenger of 
Allah and Islam. They partitioned the one mighty ummah of Muslims 
into small bits and pieces of nations based on territory, homeland, 
language and colour, race and lineage, and caused them to collide with 
one another. This cleared the way for the enemies of Islam to attack, the 
consequences of which are visible to every eye today. The Muslims of east 
and west were one nation and one heart, but are now divided into small 
groups fighting one another. As against this, the Satanic forces of Kufr, 
despite mutual disagreements, look like a united force against the 
Muslims. 

,, J , , ,,, , ' ,a  / ,  &p F"i;i,pJ (...and shaped your figures, and made your figures 
good ... 64:3) Shaping the figures of the creatures is one of the exclusive 
attributes of Allah, That is why Al-Musawwiru [the Shaperl is one of His 
attributive names. If we analyze or look carefully into the universe, there 
are several classes of things. Each class has several species and each 
species has several sexes. Each sex has billions of members. No single 
shape ever resembles another shape. Among humankind, for instance, on 
account of differences of country or territory, or differences of stock and 
nations, there is clear distinction in the shapes and faces of individuals. 
The face and shape of each individual is so amazingly unique and that it 
baffles the human imagination. The human face is no more than six to 
seven square inches, and there are uncountable faces of the same type, 



and yet one face does not look exactly like the other one so tha t  
distinguishing one from the other would be difficult. The present verse 
mentions figure-making as one of the Divine blessings and immediately . , >': 

thereafter it goes on to say $;Li;;b ~b (and made your figures good). In 
the entire universe, Allah made the human shape the most beautiful. No 
matter how ugly a man or an individual might seem in his community, he 
is still beautiful in his own right, relative to the shapes of all other 
non-human creatures. 

,,, , ,&74 '/ ' " 
C;jj+.&l IjlG ( . . .but  they sa id ,  "Shall  some mortals  give us  

guidance?''. . .64:6) Though the word bashar [mortal(s)] is singular, but in 
"> , ,, ' 

meaning it is plural. Therefore, the verb I.;,+- give us guidance' is plural. 
All unbelievers held the notion that prophets and messengers cannot be 
human beings. The Qur'Zn has time and again falsified and refuted this 
notion of the unbelievers. Alas, there is also a group of Muslims who 
denies the mortality of the Allah's Messenger. They need to think in 
which direction they are moving. His mortality is not contradictory to his 
prophet-hood, nor is  i t  incompatible with his high s ta t ion of 
messenger-ship, nor is his being a Messenger inconsistent with his being 
a Niir (light). He is NGr (light) as well as a mortal. I t  is a false analogy to 
compare his light with that of a lamp or of the sun or the moon. 

,,J;:i ,J, > a  ,, d>, ,, 
6 ,  2d J ,,YJj &"&G (So, believe in Allah and His Messenger, 

and in the light We have sent down ... 64%) The word NEr [light] in this 
context refers to the Qur'Zn. 'Light' fulfils two functions: In the first place 
i t  is itself luminous and in the second place i t  makes other things 
luminous and bright. The Qur'an, on account of its miraculous nature, is 
itself luminous, and it illuminates what pleases or displeases Allah, the 
sacred laws, injunctions and commands, and the realities of the Hereafter, 
which human beings ought to know. 

The Reason Why the Day of Gathering is called the Day of Loss 
and Gain 

Gal ;; $1 
@ ':;% ([Be mindful of7 the day when He will 

gather you for the Day of Gathering. That will be the Day of loss and 
gain ... 64:9) 'The Day of Gathering' and 'The Day of Loss and Gain' are 
both the names of the Day of Judgement. The reason why that day is 
called 'The Day of Gathering' is quite obvious. On that day all creations, 
the earlier generations as well as the later generations, will be brought 



together to give account of their deeds and for reward and punishment. 
The reason for calling the day as 'The Day of Loss and Gain' is because 
the word taghabun is derived from ghabn which means 'loss'. Financial 
loss as well as mental deficiency is referred to as ghabn. Imam RZghib 
IqfahZni in his Mufrada-ul-Qur'an says that  when the word refers to 
financial loss, it is expressed in the passive voice thus ghubina fulEnun 
'so-and-so suffered financial loss' When one wants to say that 'he was or 
became deficient in his opinion or judgement', one would express it thus 
ghabina from the triliteral verb form, the second radical being vowelled 
with kasrah [-i-1 on the measure of sarni'a. The word taghabun is a 
two-way process and signifies 'mutuality of actions', where two parties 
mutually cause loss to each other, or they make manifest each other's loss. 
In the context of this verse, however, it is one-sided or one-way process of 
making manifest of non-believer's loss. The latter sense is also its 
recognized use. 'The Day of Loss and Gain' is so called because, according 
to authentic Traditions, Allah has created two abodes for everyone in the 
Hereafter-one in Hell and another in Paradise. Before admitting the 
righteous believers to Paradise, they will be shown the abode in Hell, 
which they would have received if they failed to believe and act 
righteously, so that they may appreciate their abode in Paradise more 
highly and thank Allah more profoundly. On the other hand, the 
non-believers will be shown their abode in Paradise, which they would 
have received had they believed and acted righteously, so that they may 
regret more bitterly and be more remorseful. These narratives also tell us 
that the abodes in Paradise that were prepared for the non-believers will 
be given to the believers in Paradise, and the abodes in Hell that were 
prepared for the believers will be given to the non-believers in Hell. These 
Traditions are elaborately recorded in the two Sahihs and other collections 
of Traditions. When the inmates of Paradise will at tain the places 
originally prepared for the disbelievers, the latter will realize what they 
have lost and what they have gained. 

Sahih Muslim, Tirmidhi and others record on the authority of 
SayyidnE Abti Hurairah & that the Messenger of Allah asked the 
noble Companions: "Do you know who is a pauper?" They replied: "One 
who has no possessions." The Messenger said that a pauper in my 
community is one who will come on the Day of Judgement with a heap of 



- 

deeds, such as prayers, fasting, alms-giving and so on, but he 
might have reviled someone in the world, or he might have slandered 
another person, or he might have killed or murdered some other person, 
and he might have taken away someone's property unlawfully. All these 
people will gather around him and demand their rights. One will take 
away his prayers, another will snatch away his fasts, someone will take 
away his alms and a third person will carry away his other good deeds. 
When all his good deeds would be exhausted, the sins of the oppressed 
will be loaded on the oppressor, and in this way the score will be settled. 
Consequently, he will be pushed into the Fire of Hell. [Mazhari]. 

It is recorded in the Sahlh of BukhZr; that the Holy Prophet has 
said, "Whoever has an obligation towards someone should discharge it or 
ask his obligor to forgive it here in this world. Otherwise, he will have no 
dirhams or dinars (money) there in the Hereafter to set off his liabilities. 
The obligors will be given the good deeds of the debtor in lieu of their 
unfulfilled rights. When his good deeds will be exhausted, the sins of the 
oppressed will be added to the account of the oppressor." 

Sayyidnii Ibn 'Abbas & and other leading authorities on TafsTr have 
given the foregoing reason for naming the Day of Judgement as 'The Day 
of Loss and Gain'. Other authorities express the view that the grief of loss 
will not only be felt by the miserable non-believers, but also by the 
righteous believers. The latter will feel a sense of loss in that they will 
bitterly regret that they wasted much of their time in life and failed to 
carry out more good deeds, so as to attain more blessings and favours in 
Paradise, as is stated in a Prophetic Tradition. 

(He who sits in an assembly and does not remember Allah in 
the entire session, this assembly will be a source of bitter regret 
for him.) 

Qurtubi writes that on that Day every believer will feel a sense of loss 
on account of shortcomings in the fulfillment of his duties and obligations 
in life. Naming the Judgement Day as the 'Day of Loss and Gain' is like 
its being named as 'The Day of (Bitter) Regret' in SGrah Maryam, thus 

' ? *, , , -9, ?YI &i 31 ?+J ~3 ?;$I; 'And warn them of the Day of (Bitter) Regret 
when the affair will be resolved.. .19:39) ~uh-ul-Ma'Zni interprets this 



verse as implying that on that day the unjust and unrighteous people will 
bitterly regret their shortcomings, and the righteous believers will regret 
their shortcomings in the performance of their righteous deeds. In this 
way, everyone on the Day of Judgement will regret and have a feeling of 
loss at  his shortcomings. Therefore, this day is named as the 'Day of Loss 
and Gain'. 

Verses 11 - 18 

And no calamity befalls (one), but with the leave of 
Allah. And whoever believes in Allah, He guides his 
heart. And Allah is All-Knowing about every thing. [Ill  
And obey Allah, and obey the Messenger. But if you 
turn away, then Our Messenger has only to convey the 
message clearly. [I21 Allah is such that there is no god 
but He. And in Allah alone the believers must place 
their trust. [I31 0 those who believe, among your wives 
and your children there are some enemies for you, so 
beware of them. And if you forgive and overlook and 
pardon, then Allah is Most-Forgiving, Very-Merciful. [I41 



Your riches and your children are but a trial. As for 
Allah, with Him is a great reward. [15] So, observe 
taqwii (total obedience to Allah in awe of Him) as far as 
you can, and listen and obey, and spend (in Allah's 
way), it being good for you. And those who are saved 
from the greed of their souls are the successful. [16] If 
you advance a good loan to Allah, He will multiply it for 
you, and will forgive you. And Allah is Appreciative, 
Forbearing, [I71 the Knower of the unseen and the seen, 
the All-Mighty, the All-Wise. [I81 

Commentary 
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6 & 3 +I 3 : ~  <! $$ & &GT C (And no calamity befalls 
[one], but with the leave of 'Allah. And whoever believes in Allah, He 
guides his heart ... 64: l l )  In other words, it is a reality that not even a 
particle can move without the Divine will. Without the will of Allah no 
one can harm or benefit anyone. If a person does not believe in Allah and 
the Divine destination, he would not have any means of comforting 
himself when a calamity befalls him. He receives i t  with despair, and 
gropes for means of alleviating it. A believer, on the other hand, who 
reposes his faith in Divine will and destination is guided by Allah, and his 
heart is filled with peace and tranquility. Allah will guide his heart to 
certainty of faith. Therefore, he will know with certainty that whatever 
difficulty afflicts him could never have missed him, and whatever 
adversity has missed him could never have afflicted him. As a result of 
this belief, he is promised a reward in the Hereafter, which he keeps in 
view all the time. This strong belief in the promise of a reward in the 
Hereafter alleviates the worst calamity of this world. 

> f l , J '  ' Y  $ 3  

p.jJLc I,& ??Y$ j ydl;ji & 5) \$I ;$I L$c (0 those who believe, 
among your wives and your children there are some enemies for you, so 
beware of them.. .64:14) TirmidhT, Hiikim and others have recorded, with 
authentic chain of transmitters, on the authority of SayyidnE Ibn 'Abbiis 
&, that this verse was revealed regarding those Muslims who embraced 
Islam in Makkah after the migration of the Holy Prophet $$& to Madhah. 
They intended to migrate to Madhah and join the Holy Prophet B, but 
their wives and children refused to allow them. ERi2.11 This was the time 
when i t  was compulsory for every Muslim to migrate from Makkah. 
Therefore, the wives and children who stood in way of loyalty and 
obedience to Divine laws are referred to as their enemies, and i t  was 



emphasized that  they should beware of them, because none can be 
greater enemy than one who involves a person in the eternal punishment 
and everlasting Fire of Hell. 'AtE7 Ibn Rabiih reports that this verse was 
revealed in connection with 'Auf Ibn MZlik Ashja'i &. He was in 
Madinah. Whenever the occasion arose to go to war or jihad and he 
would intend to participate in the jihad, his wife and children would 
complain: "In whose care are you leaving us?" He would be influenced by 
their complaint and change his mind. [R* and Ibn Kathhl 

These two narratives are not in conflict with each other. Both 
narratives, in their own right, can be the cause of revelation, because wife 
and children that  stand in the way of obeying Allah's laws, whether 
migration or JihZd, they become the enemies of Allah. 

a >  # a > < :  h, 6 , ' , 9 >  >, 9 > *  > ' > ' >  

vJ JF i),' J+; INJ I+ a!; (And if you forgive and overlook and 
pardon, then Allah is Most-Forgiving, Very-Merciful.. .64:14) The Muslims 
who were warned by the previous verse that their wives and children 
were their enemies, decided that they would treat their family members 
harshly. On that occasion, this part of the verse was revealed. The verse 
purports to say that  'although your wives and children behaved like 
enemies and stood in your way to perform your duty towards Allah, do 
not treat them harshly and mercilessly, but rather treat them politely and 
leniently. This is better for you because Allah loves forgiving and showing 
mercy.' 

Ruling 
Scholars have deduced from the above verse tha t  if the family 

members do anything in violation of the sacred laws, it is not appropriate 
to be disappointed with them totally, or to be hostile towards them, or to 
hate or curse them. [R*] 

Wealth and Children are a Trial 
Z ,r 'I ,,' 
Y 1 Y o u r  riches and  your children a re  but  a 

trial.. .64:15) The word fitnah means 'test or trial'. The purport of the verse 
is to say that Allah tests man by means of his wealth and children as to 
whether he is so much engrossed in the love of wealth and children as to 
become heedless of Divine laws and injunctions, or he maintains his love 
for them within limits and remains heedful of his duties and obligations 
towards Allah. 



-- 

The truth of the matter is that the love of wealth and children is a 
great trial for man. He mostly commits sins for their love, especially when 
he indulges in earning livelihood through unlawful means. According to a 
hadith, some people will be brought on the Day of Judgment, and the 

> ,, / ,/ 

people will look at  him and say $G ' dk  $1 (His family ate up his good 
deeds.) LRiil.11. In another narration, the Holy Prophet g, referring to the 

L l , , g L r r  

children, said: +W W (They are the cause of one's miserliness and 
cowardice.) It means that on account of their love, man fails to spend in 
Allah's way, and on account of their love he fails to participate in JihZd. 
Some righteous elders have said, ati&~ ;; J@ (Family is the weevil of 
obedience". A weevil is a small beetle that feeds on grain and seeds and 
destroys crops. Likewise, a family feeds on man's good deeds and destroys 
them. *, dl \, 9 ' (So, observe taqwE [total obedience to Allah in awe of 

, 5 
Him] as far as you can.. .64:16) When the verse qG +- 4UI 13) (...Observe 
taqwE as is His due.. .3:102] was revealed, the blessed Companions felt it 
very difficult, because it was impossible for anyone to observe taqwti of 
Allah 'as is due to Him'. On that occasion, the present verse was revealed 
which clarified that no imposition is made on man more than he can bear. 
TaqwE too must be observed as far as it is possible for man to observe. If a 
person tries to obey Allah totally in awe of Him, that will be sufficient in 
fulfilling Allah's due. [Ri$ - condensed] 

A1 hamdulillah 
The Commentary on 
Siirah At-TaghZbun 

Ends here 




